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I ntroduction

Malachi 3:16-the end of the book is the aftermathMalachi’'s prophetic
utterance. Last time | preached | postulated thatabhi 3:16-17 is all about responses.
In Malachi 3:16a we see the response of those waiothe Lord to the word of the Lord,
while we see the response of God to those who nesfwoHis word with fear in Malachi
3:16b-17. Three weeks ago we discussed the respdrise faithful to the word of God
(3:16a), and two weeks ago we discussed the respmin&od to those who fear him
(3:16b). We are going to be continuing the sameudision this morning. God’s response
to the godly is quite different than His word teethnrepentant. In fact, it has become
quite apparent that the overall tone of God’s vaiempletely changes in 3:16. From 1:1-
3:15 God shows up on the scene with eye browsvigtioand neck veins protruding. He
attacks the Israelites, accusing them of their ferarted rebellion against Him. However,
God’s audience changes in 3:16. While in 1:1-3: 0% Gpeaks to self-centered brats who
refuse to consider their own quilt, in 3:16 He $edo those who are perfectly
characterized by Isaiah 66:2;

“This is the LORD's declaration. | will look favdsy on this kind of person: one
who is humble, submissive in spirit, and who tr&slait My word.”

In verse 16 we find two different ways in which Gotesponds to those who fear
Him and esteem His name: 1. He listens emphaticaily 2. He takes attendance (the
book of remembrance). This morning we are goingeg@onsidering Malachi 3:17. What
will become evident is that God responds to thoke fear him in two more ways.

#3. He Treasures

God says two remarkable things in the first halBdf7 in response to those who
fearfully submit to Him, but they both refer to th@me thing. He first says, “They will be
mine.” In other words, He takes ownership of thad® fear Him and esteem His name.
Then He clarifies what he means by taking ownersiifhe faithful in the next part of
the verse; “a special possession on the day that preparing.” Thus, by saying “They
will be mine” He is referring to the fact that HellMreasure them as a man treasures his
own inheritance.

All of the different translations have slight, yelpful, variations on the phrase
“My special possession” (HCSB). Notice the variétyly treasured possession” (ESV
and NIV), “My jewels” (NKJV), “My own special trease” (NLT), “My own
possession” (NASB). The Hebrew word for ‘possessmeegullahand it refers to either
“valued personal property, what is owned by someavigch the owner has special
affection or holds special value” (Exodus 19:5; f@eonomy 7:6; 14:2; 26:18; Psalm



135:4) or “a personal accumulation of values, astregted with a governmental
treasury” (1 Chronicles 29:3; Ecclesiastes 2:8).

What an incredible thought this is. God treasuhesé¢ who fear him. This part of
the glory of who God is is most expressly evidenicethe Gospel. You see, God has not
just saved us from His judgment, which would haeerbmore than anyone could have
bargained for. The Gospel would be worth giving wes for if God decided to merely
(how dare | even use the word ‘merely’ like thigye us from our sins. But God has
went much further than just (once again, how dargel a word like ‘just’ in this context)
save us from His wrath. In other words, God didjast do the unthinkable by taking us
from -1,000,000 to O, saving us from His negatiudgment. That would have been
enough for me—I could give my life to a God who Wbdo such a thing. But our God’s
grace goes deeper than mere (once again, how daeethe word ‘mere’ in this context)
salvation from judgment. Rather, God has takenras -1,000,000 to +1,000,000,000.
He has not just (once again...) saved us from Highyrahich would have been enough
to make each of us owing of an eternal debt, bubh&teactually taken us from objects of
His wrath, cancelled our debt, and then conferngohuus blessing upon blessing upon
blessing. He has taken us as children of wrathremsgdmade us His special treasures.
What an incredible God of grace we serve!

You see, those who were in this holy huddle desejudgment because they
were guilty. But you say, ‘Weren't they broken? \&&t they repentant? Weren't they
changed?’ My answer is, ‘Yes, but a repentant nespaloes not take away past sins.’
Turning a new leaf does nothing to take away guiltsimply means that they have made
a commitment to no longer rack up more guilt. Yee,sGod was not obligated to do
anything for them. It would have been more thanughadfor him to pardon them, but He
does not merely pardon those who fear Him—thaaigdo little of an act of grace for
our great God—He goes beyond mere pardon and Bctmalkes them the supreme
object of his possession.

Ultimately, God is declaring those in this holy kied to be His inheritance.
Notice what he says, “a special possessionthe day that | am preparitig This
communicates the fact that God has set a day wieereill come and gather these God-
fearers up unto Himself. The idea of inheritanca gedominant theme in the Scriptures.
We find two main promises that God gives His peaplgarding this idea of inheritance:
(1) God promises to give His people an inheritaamee (2) God declares his people to be
His own special inheritance. Let me state it anowey: when Jesus comes back he will
do two things: (1) He will come to gather His peopito their heavenly inheritance, and
(2) He will come to gather His people until Himsaff His inheritance. You see it is not
just us who benefit from God’s redemptive act tiglohrist. He is a beneficiary as well.
Not only does He get the glory, but He also getieeened treasures.

The big questionDo you see yourself as a treasure? Has the fact @ad
delights in you hit home yet?

Generally, inheritance in the ancient world haddtowith land. When a man’s
father died he inherited the father’'s land—he towkr the estate and assumed complete
ownership over the land of his father. God promisesn inheritance—the Apostle John
referred to it as ‘the new heavens and the nevwnefRevelation 21:1-2). This really is
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the object of our hope. The source of our hopéesctoss of Jesus Christ, but the object
of our hope is what the death of Jesus Christ veoru$. The inheritance that we have
been promised in Christ is nothing less than etdifieain the new heavens and the new
earth: a place where there is no more sicknessno@ war, no more rust, no more
thieves, no more death, no more sin, not more feamore fat, no more sunburns, no
more broken relationships, no more speeding tickeismore temptation. Do you look
forward to this day—is this not what you live f@s;this not what you eagerly await? God
looks forward to you and waits for you with as muebency as you await your heavenly
inheritance.

The thought of being God’s inheritance is juseasiting as the thought of being
co-inheritors with Christ, because God’s setting Bieal upon us as his own inheritance
is our surety that we will be forever treasuredHim. In other words God’s inheritance
of us means that we are (and always will be) to Wimat the land is to us. He anticipates
gathering us unto Himself just as much as we gdtei being gathered unto Him. He
anticipates ushering us into His kingdom just agmmas we anticipate being ushered in.
He delights and longs for us just as much as wigliteind long for Him and the future
dwelling we will enjoy in His presence.

You see, we are not some sort of a science expatito God. He does not take
risks with us. We are His treasures, His inhergaricwant you to notice the Holman
Christian Standard Bible’s translation of Ephesiarisl. | will compare it to the ESV’s
translation of the same passage so that you caheegeat difference.

HCSB: “In Him we were also made His inheritanceedastined according to the
purpose of the One who works out everything in egrent with the decision of
His will.”

ESV: “In him we have obtained an inheritance, hgvibeen predestined
according to the purpose of him who works all teirgcording to the counsel of
his will.”

Both of these translations are viable. The cledfe@ince between the two
translations is (1) who is doing the inheriting {ire HCSB it is God who is doing the
inheriting and in the ESV it is we who are doing thheriting), and (2) who or what is
being inherited (in the HCSB we are the one’s banhgrited and in the ESV it is eternal
glory that is being inherited). Although this tegtdisputed, it certainly can refer to the
fact that we are God’s inheritance. Even if Ephesii 11 is not sufficient to prove that
we believers are God’s inheritance, 1 Peter 2:8h-th this passage Peter is contrasting
the people of this world with those who have emédaChrist as their Lord and Savior.

They stumble by disobeying the message; they vestaned for this. But you are
a royal priesthood, a holy nation, a people férs possession, so that you may
proclaim the praises of the One who called you otitdarkness into His
marvelous light.

In fact, the word for “possessiomépinoinaots (peripoiesi3, in 1 Peter 2:9 is the
same exact word used in the Septuagint (the Gresislation of the Hebrew Old



Testament) for “my special possession” in Malactli73 What does this mean? This
means that the way you become a treasured possassi®od’s new economy is by
believing in Christ, the cornerstone that has bregrcted by the world.

This is something that we all long for: to be valwand treasured. Husbands long
to be valued by their wives, wives long to be tugad by their husbands. We all put our
best on display as we mix among our fellow humandsewithin our communities. We
wear the right clothes, drive the right cars, neéhe right houses, get the right jobs. And
why? So that we might be noticed by others; so dktaérs might see us as important; so
that others might see us as we want to be seen.handdo we want to be seen? As
valuable and important, significant to others. Bsesawe live in a fallen world our
relationships in the world have been marred. Maayehnever been valued or treasured.
We live in a dark world where things like abandonin@and rape are every-day realities
in the lives of many. Parents often times beat@nabandon their kids, husbands often
times cheat on or neglect their wives, wives oftenes completely disregard their
husbands, we, even in the body of Christ, oftere$imndervalue each other. What is the
result of this chaotic web of relational confusid®@ople do everything they can to find
significance; they do everything they can to bensaed cherished and valued. Maybe
you are in that place right now.

Well, let me tell you that you need not searchviaue, significance, or value any
longer. Because God looks down at those who fear &hid esteem His name and says,
“They will be mine... a special possession on thettay | am preparing.” And what did
the Israelites have to do for God to look their @&yd they have to attain perfection; did
they have to cross all their t's and dot all th&? No, they simply had to take Him
seriously, plead His grace, and cling to Him asrthersonal Lord and Savior—they had
to be submissive in Spirit, humble, and trembleligtword.

The thing that is so difficult about discussingstiesue of being cherished and
treasured by God is that we live in a culture thar-sentimentalizes everything having
to do God. Christianity has become the defaulgieh for the emotionally unstable. The
majority of those who profess Christ communicateirttiaith in shallow, sentimental
terms. And although this sentimentality may beaative to a few on the fringes, to the
majority this sort of mindless, well-wishing senéimtalism is nothing less than a
foundationless aid to the weak. They consider @hrigy to be great for the unstable but
far too shallow for the ‘average Joe.” | want yau know that the reality of God
cherishing and treasuring His people is no merdirsentality. There is nothing
sentimental about the Creator God bending ovealaad He can, condescending to our
level, to make us His own by sending His one anlg &on to die a bloody, offensive
death on our behalf. The thought of the infinitel @bernal King of Glory, the one who is
described in Revelation 1:14-16, condescending dimwthe radically corrupt is far from
a mere sentimentality. Consider the one we aregbegeasured by. He is no mere soft-
hearted hippie; He is the all-glorious Creator/3us&tr/Redeemer/Warrior, the Great
Unexplainable. Look at how the Apostle John deswikthe vision he saw of Jesus.
Imagine the glory of what John must have seen. Wbah saw went so far beyond his
experience that he had to explain who Jesus walsnost contradictory ways.

His head and hair were white like wool—white asvenélis eyes like a fiery
flame, His feet like fine bronze fired in a furnaaad His voice like the sound of



cascading waters. In His right hand He had sevansstfrom His mouth came a
sharp two-edged sword; and his face was shinirgytlie sun at midday.

The thought of the great Warrior God treasuringneis like us is a picture of
powerful grace, not sentimentality. If this doesfhdat your boat, you are unspeakably
sick. If you can see infinite grace coming from thnipotent, eternal, and infinite
Creator/Warrior God to those (namely, us) deserwhgothing less than His infinite
judgment and yet be unmoved, you are in despeezd pf life from above. Only the
sickest among us could look upon such powerfulgeatd conclude, “This is it? This is
the Good News? God treasures those who fear Hirat’'svhext?” As opposed to being
sentimental, this love is radical—a love worth dyifor, living for, being hated for,
losing everything for, giving everything for.

Malachi 3:17 is the affirmation that God longs t@r just as much as we long for
Him.

#4. He Spares

Thus far we have considered three ways in whictl fésponds to those who fear
Him and esteem His name. Not only does God listephatically, take attendance, and
treasure those who fear Him and esteem His nanteadwan be seen in the second half
of 3:17, He ‘*has compassion on’ or ‘spares’ or ‘hag on’ those who fear Him.

The Hebrew word translated as ‘compassion’ in th@SB, damal literally
means to “spare, take pity on, i.e., show kindnes®ne in an unfavorable,
difficult, or dangerous situation, and so help eliver in some manner, implying
in some cases that the one in the distress maywaetie condition®

Interestingly, as suggested in the definition abavieerent in this word is the idea
that the benefactor of the compassion or pity teally deserving of the distress he may
be under at the time. Those in this holy huddle,desussed above, are certainly
deserving of the judgment of God. In this case,“ttegerous situation” that those in
this holy huddle are facing is the judgment of Ghe them because of their sins—
judgment that they deserve. | really think that#@SB does a disservice to this verse by
translatingchamal as “compassion.” | really do prefer the ESV, NASYRSV, KJV,
NKJV’s rendering of this word. The word “spare” otiely gets at the heart of what is
going on. God is going to spare these God-feaMegbe it would be best to say it as
follows: God’s compassion is going to drive Himsjgare these broken God-fearers as a
father spares his own son. He is not going to gmeen what they deserve (namely, His
judgment).

As | sat down to meditate upon this text a few kgeago the first question that
popped into my mind was; How can this verse bengf@mfort? After all, God Himself
did not spare His own Son when He bore the sirthefvorld. But then it hit me like a
ton of bricks. That’s the poiniThe only reason He can spare us (or the anciemielges)
as a father spares his own son is because He didpare His own Son when He stood in
our place.Turn with me to Romans 8:32.
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He did not even spare His own Son, but offered tprfor us all; how will He not
also with Him grant us everything?

| do not want to mislead you; the word ‘spare’en@r Romans 8:32 is not the
same as that used in Malachi 3:17, but the ideaesgpd is exactly the same. God can
spare us as a father spares his own son simplyubedde did not spare His own Son
when He stood in our place. When Jesus was onrthes dearing our sins, God the
Father let loose the full strength of His wrath. ba cross Jesus bore the full strength of
the wrath of God, fully satisfying God’s righteotefjuirement. If God did spare His own
Son we would still be in our sins—under the pendlig to us because of our sin (which
is nothing less than the judgment of God). If Gpdred His own Son there would be no
way that He could spare us without at the same tatieg to be righteous or just. Sin
and injustice has to be dealt with. God cannot kirapquit the guilty. The Lord, through
Solomon, even says in Proverbs 17:15;

Acquitting the guilty and condemning the just—karh detestable to the Lord.

God must be both just in His justification of thalty and fair in his judgment of
the pure. How did He get around this problem? Haddif, in the person of Jesus Christ,
took our sin, bore our judgment, died our deathsdndoing God became both just and
the justifier of sinners. God dealt with our sinsai just way; by taking both our sins and
the penalty due us because of our sins upon Himself

The fact of the Gospel, and that to which allhef sacrifices of the Old Testament
pointed, is bound up in the reality that God sergt d#vn Son to take ownership of our
sins and thus take the penalty due us because sfrauso that we might become sons of
God. And now that we have been adopted by God ei¢reated as His full-fledged sons.
In other words, God treats us as He treats Christ.

These Old Testament believers can be spared tigengrt of God only because
Christ was not spared the judgment of God. The sgmes for us; the only way we can
be spared the penalty of our sins (which is etedrath) is if we are looking to Christ and
what He has done for us on the cross of Calvatii@enly sufficient payment of our sins.
We can be spared as sons because He was not s;sgaee®on when He stood in our
place.



